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of all the heresies " the Christians have rendered an ill service
both to him and to us. This notoriety has its origin in Acts
viii. 10, where it is said that he was the great sorcerer of
his country whose magic arts had dazzled and seduced his
fellow-citizens. He, himself, claimed to be " some great one "
(Uycov dvai nva savrov peyav) and " all gave heed to him
from the least to the greatest, saying, This man is the dynamis
of God, which is called Great" (ovro<; earw r\ dvvafiis rov 6sov
rj xalovfiivri fteydlr)). At first, according to the redactor, an
adherent of the infant Church (viii. 13), Simon ends up by
appearing in his eyes as the first anti-Christian, after he had
sought to buy from the Apostles the secret of their miracles.
Nevertheless, it is possible that, behind the tendentious arrange-
ment of Acts, there is a nucleus of truth. Simon claimed that
he was the great power of God, and various items of evidence
which we possess about him agree as to this claim. It probably
means that he presented himself as a kind of Messiah—so much
the phrase " gave himself out to be some great one " suggests
—an envoy of God, filled with his Spirit for the execution of
designs of which we know nothing. In relation to Christianity
Simon is not, therefore, to be regarded as a heretic, but rather
as a precursor and a rival. He was certainly a gnostic and
a syncretist, who appears to have borrowed largely from Stoic
cosmology and ontology, whilst his composite theology was
inspired by the methods of which Philo affords us the most
perfect example.1 Moreover, it is scarcely probable that his
was an isolated case, for we know that there existed in Samaria
a centre of gnostic thought, heretical in relation to pure Judaism.
At a later date Dositheus represented variously as a disciple
and a rival of Simon, emerged from the same strange environment
and presented himself likewise as a kind of Messiah.2 Similarly,
Menander, the pupil of Simon, met with some success at Antioch,
possibly at the same time as Christianity was being established
there.3 There is today a tendency to believe that from this
Samaritan environment and from Simon himself there pro-
ceeded various influences which seriously affected the form and
early development of Christian thought.4 Unfortunately, this
is easier to suspect than to prove. The statement that Simon
was the incarnation of the "great power of God" in itself
claims our attention, because it proves that the Pauline idea
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